I l v. 20, 2 


Deſp iſe not Propheſyings — prove all 
things bold Jef that woich is 


good, 


' My Reverend Fathers and Brethren, 
FF ER me to lay before you 


a few things, which in their 
own nature are of no ſmall im- 
portance ; and, conſidering the 
temper of the Age, are very 
8 proper for our moſt ſerious 
Thoughts. I wiſh to propoſe to them, with 
that humility and mod which is ſuitable 
to my perſonal Charactet; and at the ſame 


time, with that freedom and boldneſs which 


becomes a Miniſter of the Goſpel, when 
diſcourſing from the place Where I have the 
| honour to ſtand. | | 


In the concluſion of the Epiſtle from 
which I have read theſe two Verſes, we 
have ſeveral very ſhort, but comprehenſive 


Rules for our Practice; and in particular 
the 
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the three following, which I am to diſcourſe 
on at this time: Deſpiſe not propheſyings 
prove all things, r hold faſt that 
which is good. Thave joined them together, 


other. By the Propheſyings, which we are 


ſtand the antient Revelations, or thoſe Scriptures 
which were own'd hy the Fews to be diyine; 
others the explicatiqn of theſe antient Scrip- 
tures, or the Interpretations by the Prophets 
in the days of the Apoſtle Paul; and others 
perhaps the newer Revelations of that Age: 


theſe Senſes together, and underſtand the 
Apoſtle as exhorting the Theſſaloniaus in 
this manner: Do not, by neglecting the cau- 


78 that the Holy Scriptures bear, deſpiſe that 
Sn | antient Canon of Scripture already eſta- 
bliſbed; nar rejet? without Examination the 
Interpretatious of this Canon delivered by 
your Teachers, nor the newer Revelations 
of your own times; but give every thing 
that has any reaſonable pretence to divine 
= Revelation a fair hearing, examine and 
1 try all pretences with Equity and Candour, 
uſe your Reaſon freely and impartially, em- 
brace whatever appears ſound and genuine, 
and be not afraid to rejet? whatever is ſpu- 
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38 rious and falſe. This laſt particular of re- 
4 jecting what is falſe and ſpurious, tho' not 


planly 


SE | as being related, and tending to illuſtrate each 


here exhorted not to deſpiſe, ſome may under- 


but I do nat ſee why we may not join all 


fideration of the (Characters of *Pywinity 


ptainly expreſſed, is yet neeſarily. imply d 
in the Direction, hold faſt that whith is 
good; which muſt be underſibod in this 
manner, hold faſt all that is good, and ho 
more; or, hold faſt only that which" is 
g . 


Tas I have laid before you, what I 
take to be the Senſe of the Text; and if we 
may be allowed to conjecture at the occaſion 
of theſe directions, it's probable the Apoſtle 
was led into them b Le 
ſpringing up in the Church, and particular- 
ly ſome: who pretended unjuſtly to divine 
Inſpiration. There is mention of ſuch in ſe- 
vefal places of the New Teſtament, and fuch 
we may imagine were the unhappy Conſe- 
quences of their groundleſs pretences, that a 
humour was ariſing among fome, of calling 
the true and genuine Revelations of God into 
queſtion ; while others raſhly, and without 
Caution, believed every bold Pretender: 
ſome perhaps were for rejecting all pretences 
to divine Revelation, becauſe of ſome noted 
Impoſtures; and others made no diſtinction, 
but embraced all without ſcruple, believing 
every Spirit, whether true or falſe, Now 
in oppoſition to both theſe ſorts of Perſons, 


VWhich either were in the Church in that Age, 


or might eaſily be ſuppoſed to ariſe in 


Aſter- Ages; we may imagine the Apoſtle lays 


| down theſe Rules in the Text, Not to deſpiſe 
B 2 all 


y obſerving falſe Teachers 


1 
3 
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all pretences to divine R. 

zryal, but to Examine the different pretences, 
embracing ſuch as they rnd good, and 
rejetting the ſpurious an falſe. . 


Thus the Apoſtle directs the Theſſals- 5 
nians, and the ſame advices are exceeding 
proper for us in this Age : for not only are 
theſe Rules general and equally binding on 
all, being of eternal Obligation; but they are 
in a particular manner proper for our Re- 
flection, it being but too evident how much 
they are tranſgreſſed * different Parties of 


Mankind amongſt us. 


Now in altoung on this Subjet, Wi 
ſhall, in the 


Firſt place, conſider it in general, and en- 
deayour to illuſtrate theſe Rules as they are 
ſuited to all Times and Ages whatſoever. 


= S:condly, I ſhall conſider ſome 23 
Methods of tranſgreſſing theſe Rules, which 
are but too common in the preſent Age; and 
take notice of the unreaſonableneſs of ſuch 


Conduct. And, 


| Thirdly, I ſhall take notice of ſome things 
that ſeem proper to be obſerved by the Mi- 
. niſters of the Goſpel, and all ſuch as wiſh 
well to the Cauſe of divine Revelation. 


Firſt, 


4 As) 


First, 1 ſhall conſider this Subject in ge- 
neral; and endeayour to illuſtrate theſe Rules, 
as they are ſuited to all Times and Ages 
whatſoever. 5 Ln „ 


AND as to the firſt Rule, that we are 
not to reject er to divine Reve- 
lation, and to deſpiſe Propheſyings in the 
bulk, and without tryal: This is ſurely a 
good Rule, nor can any Man have juſt Rea- 
ſon to deny it. The Reaſon on which any 
Man can, with the leaft ſhew of Juſtice, de- 
clare for rejecting all pretences to divine 
Revelation without tryal, muſt either be, 


Firſt, That it is impoſſible there can be 
any divine Revelation at all. Or, 


| Secondly, That there are ſo many Im- 
ſtures, and of ſuch a kind, that it is im- 
poſſible to diſcern betwixt the true and the 


falſe. == | 


Thirdly, That there is no occaſion for our 


troubling ourſelves about the matter, ſince 


our Reaſon alone can inſtruct us ſufficiently 
in all that is neceſſary to be known about 
Religion and a future State. 


I do not ſee that a wiſe Man can July 


himſelf, in being altogether unconcerned about 
1 diyine 
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divine Revelation, unleſs he be perſuaded 


that ſome one of theſe Caſes is the Truth: 
he muſt either think, that it is impoffible 
for God to deelare any Truths to Mankind 


in a way of Revelation, or he muſt imagine 


that there has been ſo much Craft and Trick 


in this matter, and ſo many Impoffures in the 
Cafe, that it is not poffible to difcern tlie 
true pretendes from the falſe; or elſe muſt 


eonlelude, that tho there may poſſibly be 


forme Truth at the bottom, in what is al- 


ledged concerning divine Revelation, yet it 


is needteſs for him to enquire into the matter, 
fince antecedent to any divine Revelation, 


and without any affiſtance from it, his own 


Reaſon can ſufficiently inſtruct him, with ' 
feſpect to Religion and a future State. Some 
one of theſe Reafons muſt needs be alledged 


by one who would act reaſonably ; and yet 


T canhot fee how a reaſonable Man can ad- 


mit of any of them. 


Fo, in the firſt place, can any Man have 


good reaſon, to believe it impoſſible for 
God to declare any Truths to Mankind by 
way of Revelation? God hath indeed en- 
dowed Men with Reaſon, by which they 


are capable of acquiring a good ſhare of 
Knowledge, and where Knowledge fails, of 


making probable conjeQtures ; but yet there 
is no ground to affert, that this is the only 
method, by which God can lead Men to 


the 
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1 © 
the knowledge of the Truth: On the con- 
trary, 48 as Men LE a great deal of valuable 
Knowledge, by the Teſtimony of credible 
W itneſſes; ſo there is nothing to prove it 
impoſſible, that God ſhould employ Beings 
of a higher order, to afſure us of many 
things which we cannot determine by 
Realoping and Conjecture: Nor can it he 
ſhewn to be impoſſible for God, without the 
Miniſtry of any other Being whatever, to 
enlighten the Minds of Men, and inſpire them 
with the Knowledge of Truths that are not 
to be diſcovered by Reaſon or Experience; and 
that in ſo clear a manner, as to make them 
as certain of them, as of ſelf-evident Propo- 
ſitions. 1 only barely aſſert theſe things, it 
being needleſs to illuſtrate what is ſo plain 
and obvious; and beſides, I ſcarce think any 
will lay the ſtreſs of their argument here, 
and aflert, that it is impoſſible for God, to 
make known any Truths to Mankind, 'by 
any other means than the common Methods 


— of Reaſoning, 


Nor can I think, that any will chuſe 
to put the iſſue of this cauſe upon the ſe- 
cond of theſe Reaſons, and aſſert, that there 


has been ſo much Craft and Tick; in this 


Matter, and ſo many Impaſtures in the caſe 
of divine Revelation, that it's impoſſible to 
diſcern the true from the pretended ; for 


whateyer difficulty there may be 1n the caſe 
from 
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from pious or impious Frauds, yet to aſſert 


that it's altogether impoſſible, to diſcern be- 


tween true and falſe pretences to divine 
Revelation, is the ſame thing as to aſſert, 
that God cannot reveal any Truths to Man- 
kind at all: for if there are no methods by 
which Men can know when God makes a 


Revelation; if there are no methods to di- 
ſtinguiſh it from all Impoſtures ; it's evident, 


God can make no Revelation on which we 


can depend, and therefore can make none; 


ſince a Revelation we cannot depend on, is 
to all purpoſes the fame with none at all. 
I cannot think then that any will put the 


iſſue of the cauſe upon this ſecond Reaſon ; 
but whoever pretends to act reaſonably, muſt 


lay their whole ſtreſs upon the 


THIRD, namely, That whether what is 


alledged concerning divine Revelation be 


true or falſe, as it's hard for him to be 
poſitive, 10 it's needleſs for him to enquire ; 


ſince antecedent to any divine Revelation, 


and without any aſſiſtance from it, his own 


Reaſon can ſufficiently inſtruct him, with 
reſpect to Religion and a future State. This, 


together with the imagined difficulty in ob- 


taining a ſatisfactory Evidence about Revela- 


tion, ariſing from that Cloud which the great 
number of Impoſtures have caſt upon it, is, 


in my apprehenſion, the chief Reaſon which 


can be alledged, for our making no enquiry 
- no 
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into Revelation, our contempt of all pre- . 


tences to ĩt without ſeruple, or, in the Apoſtlts 
Words, why we deſpiſe Propheſ) mgs. WA 


In anſwer to this Reaſoning, I Hall ol ä 
obſerve, that whate ver Diffioulty there may he 
in diſcerning true Revelations Pd rom falſe; yet 
ſince it is not impoſſible, as I have but juſt how 
obſerved, this Difficulty of it ſelf can be flo 
ſufficient Reaſon for deſpiſing Propheſyings; | 
except it be alledged further, that it's need. 
leſs to make any inquiry concerning them, 
becaufe our Reaſon itſelf is ſufficient to an- 
ſwer all the Ends which they do. The fe- 
moval of this Pretence therefore, is What 1 
ſhall now chiefly apply my ſelf to, and en 
deayour to ſhew that Reaſon is not ſach a 
ſufficient Faculty, that it can yield a full 

Inſtruction in matters of Religion, and con- 
cerning a future State. 


1 am ſenſible many things might be in- 
ſiſted on to this purpoſe ; but conſidering 

that I am not allowed to take up much of 
your time, I ſhall confine my ſelf to one 
ſingle Point, andy enture the Whole ene 


upon it. 


I mall gecly grant that Reaſon concen us 
many things, with reſpect to God and Re- 
ligion; how far it goes, is not my preſent 


bulineſs to enquire : but ſuppoſing that it is 
C able 
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* to inſtruct us in all other things, ſtill 


it leaves us at a loſs in this one, which is of 
the greateſt moment, and in which we ſtand in 
need of the greateſt certainty: Namely, how 


God will deal with Sinners, or ſuch as in 


many caſes have acted a vitious and unrea- 
ſonable part. That this is the caſe of all of us, 
cannot be denied; for we cannot deny, that in 
many things we have done what we are 
convinced has been wrong, and ought not to 
have been done. This Deiſts themſelves, as 

wellas others, muſt own. Indeed, had Men 


never been guilty, Reaſon might aſſure them, 


they ſhould never be puniſhed for Crimes of 
which they were intirely innocent ; but what 


muſt be done in the caſe of Guilt, is a Queſtion, 
at the ſame time of the higheſt importance, 


and yet not to be determined by Reaſon, 


It's true, we may without Revelation be fare, 
that God is infinitely Wiſe and Good, as 


well as Juſt, and that as he will do nothing 


inconfiſtent with Juſtice, - ſo neither with 


Wiſdom and Goodneſs ; that is, we may be 
ſure that God will deal with the rational 


World, according to the higheſt Goodneſs 


that is conſiſtent with Wiſdom. ' But the 
queſtion is not, whether God 1s infinitely 


wiſe and good; nor whether a Being infinitely | 
wile and good will, as Governour or Judge, 


oblerve Rules which are ſo: but what thoſe 


Rules are, which ſuch a Being will obſerve with 


cgard: to Criminals not whether they will 
be 
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be wiſe and good, but what Wiſdom and 


Goodneſs in this Caſe, are. And here Rea- 
ſon is at a ſtand: for be it ſo that Good is 
infinitely Good, yet we know that the beſt- 
natured Being in the World may, in the ca- 
pacity of a Governour or Judge, find it ne- 
ceflary on many occaſions to puniſh Tranſgreſ- 
ſors; and if he is infinite in Wiſdom as 
well as Goodneſs, will ſurely ſee it reaſona- 
ble and juſt to make a difference between 
the good and the bad. And therefore, what- 


ever conjectures we may form, about the 


Methods by which God governs rational 
Creatures that have tranſgreſſed; we can 


| never by our Reaſoning attain to any certainty 
in the Caſe. A Deiſt may indeed fancy to 
himſelf, that a Being of ſo much goodneſs 


will not be rigorous, and cenſure every tri- 
fling Fault; that when he does puniſh, he 


will not do it in any high degree, or for 


any length of time, and far leſs for ever; and 
that he will pardon on Repentance and Re- 
formation. But it's evident, to ſpeak the 
moſt favourably of this Scheme, it is nothing 
but Conjecture, and we may form Conjectures 


on the other ſide: in ſhort, the Man who. 


thinks he can determine by his reaſoning, 


how God will deal with the Guilty, and 
_ fancies it needleſs there ſhould be any Reve- 
lation about it, acts much like a Rebel, who 

is for finding out by Reaſon how his Prince 

is to deal with him; and who thinking it a 
= "CF matteß 


RR... 
matter of no concern, whether his Prince hag 
_ proclaimed an Act 'of Indemnity or not, 
makes no.cnquiry into the Fact. But I think a 


cautious and wiſe Man would look on it as the 


ſureſt, or rather the only ſure Method, to ſee 
if there was an Indemnity, and what the 
Prince had openly declared; nor would he 
think it ſafe to truſt to Reaſonings and Con- 
nes in a matter of this moment. 


| think the Application is very in 


and therefore it's certainly a good Rule not 


to reject all Pretences to divine Reyclation in 


the groſs, and deſpiſe Propheſyings without 
trial ; but on the contrary, to give every thing 


that has any reaſonable pretence to divine Re- 


velation a fair Hearing, and to examine it with 


Equity and Candour. And this leads to the 


' SEconD Rule alk the Apoſile lays 


Joy, Prave all Things. 


Ass we are not to deſpiſe Propheſyings, 
by rejecting all Pretences to divine Revela- 


tion without Examination, ſo we ought not 
to embrace any thing as a divine Revela- 
tion raſhly, but 20 prove all things. The 
Deſign of which Words is not that every 
Man ſhould examine every thing, whether 
it concern him or not, or whether he be 

capable to examine it or not; but, as the 


Context phioly directs, by reftraining this 
Precept 
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Precept to a particular Subject, namely be 
Propheſyings we are not to deſpiſe; ; we 


may ſuppoſe the Senſe to be, that in Matters of 


Religion we are not to act raſhly and blindly, 


not to believe every Spirit, and give credit 


to every Pretender; - but we ought to try 
the Spirits, and prove their .different Pre- 


tences ; this being the only Method which 
can preſerye us from Impoſition. And that 
1 may illuſtrate this Subject a _w_. I ſhall 
obſerye theſe three Things. 


Firſt, It's evident, according to this Rule, 


that Reaſon is uſeful with reſpe& to Reli- 


gion, or that in Matters of Religion, as well 


as others, we are to make uſe of our ra- 
tional Faculties. This in general is owned 


by all, and with good reaſon ; for a rational 


Creature cannot act in any Caſe as a rational 


Creature without uſing its rational Faculties, 


and muſt therefore uſe them in matters of 
Religion as well as in every thing elſe ; ex- 
cept one will pleaſe to alledge, that in mat- 


ters of Religion we are not to act as ra- 


tional Creatures. With reſpect then to di- 


vine Revelation; Before we embrace any 
thing as ſuch, we muſt not only make uſe 
of our Reaſon to find out its true Meaning, 


but we muſt examine impartially whether it 


be accompany'd with ſufficient Evidence, nor 
are we to believe it without good Grounds. 


| Defore we admit it, we cannot be too ſcru- 


I pulous, 
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pulous, nor examine it with too much Care, 


ſince it is of great Importance to us not to 
be deceived about divine Revelation: It's 
here we are to exert our Reaſon to the ut- 
moſt: Here lies the Province of Reafon ; 


and, if I may be allowed to ſay ſo, its 


only Province : For after we have found 


any Propoſition to be revealed by God, we 


have nothing to do but firmly believe it. 
And in examining into the Evidence that is 
alledged for a divine Revelation, two Things 


are to be conſidered. Firſt, the Nature of 


the Propoſition ſaid to be revealed, and 
whether it is capable of being proved: 
8 ext, the Evidence that is offered to prove 

Now, as to the Nature of the Propoſition 
at in general, every Propoſition that is 


not contradictory or abſurd, is capable of 


being proved; and therefore if it is accom- 
pany'd with ſufficient Evidence, may be a 


Part of divine Revelation. Indeed, if a Pro- 


poſition be contradictory or abſurd, we need 
never enquire if God has revealed it; for 


there can never be ſo ſtrong a Proof on the 


one hand, that God hath revealed a Contra- 
diction, as there is plain Evidence on the 
other that he has not. But if the Propoſi- 
tion is not a Contradiction, it is capable of 


being provd: For if we conſider even hu- 


mane Teſtimony, we may adventure to aſſert, 


that the Teſtimony of Men may be attended 


with ſuch a Variety of convincing Circum- 
ſtances, 


a3 oo 
ſtances, as may make it not only juſt and 
rational to receive it, but even impoſſible 
for us to with-hold our Aſſent in any Mat- 
ter of Fact that is not abluzd or impoſſible. 
And if this be the Caſe with reſpect to 
mere humane Teſtimony; to be ſure it is 
poſſible for God to afford us ſtronger Evi- 
dence than any humane Teſtimony what- 
ſoever. And therefore if we have ſufficient 
Evidence otherwiſe, we ought not to reject 
a Propoſition from being an Article of di- 
vine Revelation, merely becauſe it is extra- 
ordinary, and out of the common road, 
and would never have been once thou ght 
of, if it had not been revealed; or at 5 
it is attended with ſome Circumſtances we 
would not eaſily believe, if we had not 
abundant Evidence to convince us of their 
Irm Bat, -- - 
HSoeconaly, with reſpect to hl Rule, Prove 
all Things, we may obſerve, that it is directed 
not only to the Clergy (as they are call'd) but 
to the Laity; not only to the Learned, but the 
Onlearned, and to all, without exception. And 
this is moſt juſt; for it is incumbent upon 
every rational Creature, as ſuch: Since the 
only thing that can juſtiſy any one in not try- 
ing and examining what is of moment to him, 
is his being uncapable to do it; or, in other 
Words, his not being a rational Creature. 
For whilſt he is ranked among rational Be- 


ings, it will en lie upon him to 
make 
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F make uſe of his Reafon to find out the 
Fruth in Matters that concern him. Nor 
can he abſolutely depend on any Man, or 
any Body of Men, or any Being whatſo- 
ever, ar is not infallible: But whatever 
Regard and Deference he may have to 
chem, he ought not to truſt them intirely, 
and believe them without reſerve, but ſhould 
fee with his own Eyes as far as he is 
able. Nor can I think of any conſidera- 
ble Objection againſt this Rule, except this 
ſnall be * one, That if there are any 
particular Perſons or Bodies of Men, tho 
not abfolutely infallible, yet far more likely 
to find out the Truth than we are, conſi- 
dering both their Knowledge and Honeſty ; 
It's faber for us to depend upon them than 
ourfelyes, and to embrace their Opinions 
rather than ſuch as in other reſpects feeſh 
more probable to us. To which 1 anſwer, 
in the firſt place, That it appears much ea- 
ſier in the preſent Condition of the World, 
amidft the great multitude of Differences a- 
mongſt Mankind, to find ont the Truth in 
the moſt important Points directly and im- 
mediately ourſelves, than to determine who 
theſe Men, or Bodies of Men are, on whom, 
tho not infallible, we are yet to have ſuch 
entire Dependance. And, ſecondly, befides 
this, it does not ſeem poflible to determine 
who theſe Men, or Bodies of Men are, on 


whom we may ſo firmly depend, unkeſs we 
examine 
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examine the moſt conſiderable of their Opi- 


nions. Now, conſidering both theſe Circum- 
ſtances of the Caſe, I think it will be evi- 
dent, that with what appearance of Reaſon . 


and Probability ſoever it may be urged 


againſt any particular Perſon, © that it's pro- 
+ bableſuch a learned and good Man will be 
“ rather in the right than he, or that at leaſt 


ce this cannot but be ſuppoſed of the Church, 
4 conſiſting of ſuch a number of learned and 


* good Men; I ſay, how contrary ſoever it 
may appear to Modeſty, for a particular Per- 


ſon to pretend that he is himſelf in the right, 
and ſuch a learned and good Man, or ſuch 
a venerable Body of Men in the wrong: 


Yet there is no Body of Men, how venerable 
ſoe ver, in whom we may put ſuch abſolute con- 
fidence ; but that on certain occaſions we may 
preſume to differ from them, how learned, and. 
wiſe, and good ſoever, if they are not in- 


fallible: and ftill we onght always to ex- 
amine as far and as well as we are able. 


Bur, Thirdly, With reſpect to this Rule, 
Prove all things, tho it's directed equally 
to all, both Clergy and Laity, learned and 
unlearned ; yet there is ſurely a Deference 
to be paid by the weaker part of Man- 
kind, to ſuch as are at leaſt equally good, 


and certainly much more wiſe and knowing 


than themſelves: nor is this Deference to be 


confined to a truſting of their Word in Mat- 
WW "WM ters 
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ters of Fact; for properly ſpeaking, this is no 
Deference at all; this is nothing but what 
every honeſt Man is obliged to pay to ano- 


ther, and what the wiſeſt and beſt are ob- 
liged to, as well as others: butthis Deference 


in the weaker towards the wiſer, is to be 


extended even to their Opinions and Rea- 
ſonings in many nice matters, of which the 


weaker may own, without any extraordinary 
degree of Modeſty, that by their Education 


ind Breeding they are not very capable 
Judges. But I ſhall not enter farther into 
this Subject, but proceed to the 


Thixp Rule of the Apoſtle, Hold faſt that 
which is good; by which is meant, that we 
 thould hold faſt that only which is ſo, em- 


bracing only ſuch things as will ſtand the trial, 


and upon examination are found true and ge- 


nuine, and rejecting whatever is ſpurious and 


falſe. Now with reſpect to this Rule, I I ſhall 


obſerve very * 


ny 


In the I 7 place, that there is a difference 


between what 7 is in itſelf good and true, and 
what may appear fo to us; or that Good and 
Evil with regard to Actions, as alſo Truth 


and Falſhood with regard to Propoſitions, are 
in themſelves Realities, independent on our 


Opinions and Concluſions. 


oth, 


241y, Strictly ſpeaking, we are only under 
an Obligation to hold faſt that which is really. 
good in itſelf: nor is it perhaps an accurate 
or Ja way of ſpeaking, to fay that we are 
obliged to hold faſt that which appears to us 
to be good, if in itſelf it is really evil; or 
that we are under an Obligation to do an 
evil Action, or believe a Propoſition that's 
falſe, tho it appear to us to be good or true. 
But yet, . £ 2 
3a, Although, ftrictly ſpeaking, we are 

only obliged to hold faſt that which is really 
good in it ſelf, and are under no Obligation 


do hold faſt that which is evil in it ſelf, tho 


it appear to us to be good; yet, in fact, the 
only method we can follow in practice, is 
this; namely, to hold faſt that which appears 
to us to be good, and that alone. In fol- 
lowing this Method we may indeed be mit- 
taken, and apprehend that to be good 
which in it ſelf is really evil; nay, in fol- 
lowing this Method we may not only be 
miſtaken, but guilty of very great Crimes; as 
thoſe were who put the Apoſtles to death in 
their Zeal, and thought they were doing 
God good ſervice: Yet there is no other Me- 
thod for us to follow; for to be ſure we muſt 
not hold faſt that which appears to us to be 
neither Good nor Eyvil, far leſs muſt we hold 
faſt that which appears to us to be Evil. And 
if we can do neither of theſe, the only pol- 
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fble thing that remains, is to hold faſt that, 
and that only, * — to us to be 
Good. 


T HUS I an as briefly as I could, 1. 


luſtrated theſe Rules of the Apoſtle in the 


general. I proceed now to the 


Second General Head ; namely, to 1 
der ſome particular Methods of tranſgreſſing 


theſe Rules, that are but too common in the 


preſent Age; and take notice * the Unrea- 


Tonablencls of ſuch Conduct. 


AND in the firſt place, there ſeem to be 
many, who are much inclined to tranſgreſs 


the firſt Rule, Deſpiſe not Propheſyings. 


As it's a very rare and difficult thing, for 
particular Perſons to hold an equal Ballance, 


and not to. incline ſometimes. to one fide, 


and ſometimes to the other; ſo the World 
is apt to run into Extremes, ' and. go from 


one point to the oppoſite. Before the Reforma- 
tion, that part of the Chriſtian World in which 
we are chiefly concerned, wag overrun with 
blind Zeal and implicit Faith in matters of 
Religion. In thoſe days, ſcarce any pretended 


to Reaſon or Inquiry; the Follies and Su- 
perſtitions of the Times paſſed current, and 


| what the Church decreed, was received with 
the greateſt ſubmiſſion : but now, and for 


ſeveral 


(21) 

ſeveral Years. paſt, the Ballance inclines to 
the other ſide ; and many are haſtily running 
to the contrary Extreme: many ſeem to have 
a ſtrange inclination of calling almoſt every 
thing in queſtion, and under the pretence of 
thinking freely, a humour prevails of denying, 
or at leaſt of making too light of all Re- 
ligious Principles. If I may ſo expreſs it, a 
great regard ſeems to be ſhown to the two 
laſt Rules of the Apoſtle in this Paſſage, 
prove all things, and hold faſt that which 
75 good. Theſe are magnified and applauded, 
as if they comprehended all other, and were 
the only Rules worth obſerving ; while the 
firſt Rule, Deſpiſe not Propheſyings, is ra- 
' ther treated as obſolete and out of date. Not 
a few ſeem inclined to reject all Revelation | 
without a trial, and a Sett of Principles are 
formed in this view : for without any Inſi- 
nuations that Chriſtianity. i is an Impoſture, the 
Pretence runs, that it is no great matter whe- 
ther it be or not, ſince Reaſon can ſufficiently 
inſtruct us without it. And the Scheme of 

Deiſin, with ſome of its lateſt Improvements, 
ſeems to be ſomething of chis kind: 


& T HAT & :God of inflate Wiſdom and Good- 
0 neſs, neither will nor can require any thing 
* from his Creatures, as the Terms on which 
« their Happineſs depends, but what is in it 
c ſelf good, or ſerves for ſome good purpoſe : 


S 6 That's with reſpect to Morals, the only thing 
cc uy 
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Ee truly valuable 4 isa Temper inclined to all 
* rational Improvements, a ſocial Diſpoſition, 
andi a ſuitable Conduct; and therefore ratio- 
ce nal Creatures can only be acceptable to God, 
& and indeed muſt always be acceptable to 
4 a when by t:cir Diſpoſition they incline 
4e to poliſh and refine themſelves, and to love 
their Fellow-Creatures ; and in conſequence 7 
« of this, when they make Advances in Know- 
* ledge and Wiſdom, and obſerye the Rules 
* of Temperance and Sobriety, Juſtice and 
Equity, Charity and Mercy; in ſhort, when 
e they endeavour as much as they can, to 
« make themſelves and all around them as 
happy as they can; it's impoſſible that they 
* ſhould not be acceptable to an infinitely 
 # Wile and Good God, who can have no other 
views but the Happineſs of his Creatures, 
and can only approve or diſapprove of any, 
as they endeayour to introduce Happineſs 
or Miſery into the World.” 


Tn Is ſeems to be the Schere chats in- 
ſinuated in ſome late Pieces; from whence 
the Inference is eaſy, That there is no neceſ- 
ſity to inquire into the Truth of Divine Re- 
velation: for whether at the bottom there is 
any reality in this or not, as it is a very per- 
plexed Queſtion, ſo without entring into it 
we can be very ſure what is our Duty, and of 
the Terms of our Acceptance; which are ever 
the ſame, whatever be ſuppoſed concerning 
Divine Revelation. THI $, 
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Par 15 or r ſomething like this, I take to bs 
the moſt plauſible Argument for Infidelity, 


or an Indifference as to all matters of Reye- 
lation. | 


Now in Anſwer , I cannot pretend to 


: through all the Parts of this Scheme, and 


ew every Defect in particular: many pious 


and learned Men have laboured on this Ar- 


gument to good purpoſe. I ſhall only ob- 
ſerve, That ſuppoſing the chief things our 
Adverſaries advance to be true, if we con- 


ſider them in the general, or abſtraQtly ;. 


ſuppoſing the only thing valuable, as to 


| Morals, to be a Temper inclined to all ra- 
tional Improvements, a ſocial Diſpoſition 
and a ſuitable Conduct; ſuppoſing that the 


Duty of rational Creatures, abſtractly con- 


ſidered, is wholly comprehended in making 


Advances in Knowledge and Wiſdom, and 
obſerving the Rules of Temperance and 
Sobriety, Juſtice and Equity, Charity and 


_ Mercy; Wente too, that all this was clearly 
known without Revelation: there are yet 


many things of the greateſt moment . 
to our particular Circumſtances, as to which 
Revelation alone can give us entire Satiſ- 
faction. | 


For herewe muſt obſerve, that whatever 
we may conclude concerning the general 


Syſtem of Beings, from the Proyidence and 
7 univerſal 


| 

| 

| 

| | , 
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univerſal Care of a God of infinite Goodneſs, 


Wiſdom, and Power; and how ftrongly 
foever we may argue, that all things in ge- 
neral ſhall be wiſely and well ordered : yet 


as to humane Affairs, we are entirely at a loſs, 


and know no more but this, That we ſhall 


not be neglected in the univerſal Syſtem ; 


but our Intereſt be conſulted in a Conſiſtency 


with the other great Deſigns of Providence: 


but what the Deſigns of Providence are with 


reſpect to us, and how far the Deity can 


favour us when we are guilty, is a Queſtion 


Ve can by no means reſolve, without a Decla- 
ration of the Will of God. It's this particular 
Circumſtance, of our Guilt, that cauſes the 


Difficulty; which would not be ſo great, 


were we intirely innocent: But now that 
we are guilty, it's not enough that we have 


general Accounts of God and his Providence; 
but in order to our Satisfaction, we mult 
know his Methods with the Guilty. 


AND this, I think, entirely oyerthrows 
this Scheme of the Deiſts I am now con- 


ſidering: nor can they ever ſhow it needleſs 


to enquire into the Truth of divine Reve- 
lation; ſince we cannot be ſure of our Duty, 


and the Terms of our Acceptance without it. 


Ap to make this Anſwer compleat; let 


us conſider that the Chriſtian Revelation is 
intirely built on the Suppoſition that we are 


guilty, 
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guilty, and is calculated to ſatisfy the Wants 
of Creatures that are guilty. For the De- 


| ſign of the Chriſtian Revelation is fot ſo 


much to give us general Notions of what is 
right and wrong, and what in general is ac- 
ceptable unto God: it rather ſuppoſes this 
in a great meaſure known already; and 
proceeds to give us a diſtin& View of our 
preſent Circumſtances as guilty, and what is 
neceſſary for us conſidering our Guilt and 


our Crimes. 


AccoRDINGLY, Chriſtianity teaches us, 


that we the Children of Men have fallen from 


the original Innocence, Perfection, and Hap- 
pineſs of our Nature; that whatever Plea- 
ſures or Comforts we may enjoy in our pre- 


ſent State, we are not in that Lappy Condi- 
tion in which we were at firſt created, and 
for which we were originally deſign d: and 


farther, it teaches us, that without the Inter- 


poſition of Heaven in our favour, we muſt 


in time ſink into a much lower State, and 


fall into the greateſt degrees of Miſery: 


But that God of his infinite Mercy has the 


moſt favourable Intentions towards us, and 


though he ſuffers us to die as a Conſequence 
of our Fall, yet he entertains a merciful De- 
ſign to reftore us to that Perfection for which 
we were originally deſigned in another Life 


= beyond the Grave. It teaches us farther, 
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that there have been, and are, eyetal things 


neceſſary in the Wiſdom of God to bring a- 
bout this happy Effect; and that certain 
| Methods are laid down, by which we are. 
to be prepared for this State of Happineſs; 
with all which Methods it calls us to com- 


ply. 


= Tuls is the general Scheme of Chriſtianity ; 
I do not upon this Occaſion offer to prove its 
Truth; it is not neceſſary in the preſent Ar- 


gument: it's enough, if what Chriſtianity 
declares concerning our Circumſtances is in 


itſelf poſſible, or, at fartheſt, as probable 


as any thing elſe: and it lies upon a Deiſt 
to ſhow, that there is nothing in the Chri- 
ſtian Syſtem that deſerves our Regard, before 


he can juſtify himſelf in rejecting it without 


trial. But I proceed to another Method, by 


which theſe Rules of the Apoſtle are tranſ⸗ 


greſſed: Namely, 
Secondly, When Men Y not try and exa- 


mine the Grounds of their Religion, as the A- 


poſtle directs, but take their Religion upon 
truſt without Caution or due Conſideration. 


ArLas! there are too many amongft us 
guilty in this reſpect; too many, we have 
reaſon to believe, that, even when they are 
in the right, it's merely by chance, and they 
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in a manner only ſtumble upon the Truth. 
Many have never been at any pains at all 
to prove any thing in Religion, but are 
Chriſtians for the ſame Reaſons which would 
have made them Pagans or Mahometans in 
another Country, becauſe it's the faſhion, 
and their Fore-fathers haye been in the ſame 


Belief before them. Great Numbers among 


us ſeem not to be in the leaſt ſenſible that 
they ought to make any Inquiry into the 
Reaſons of their Belief ; but as truly build 
their Faith upon humane Authority, as thoſe 


wo openly profeſs to do it. The Stupi- 


dity and Ignorance of great Multitudes in this 
reſpect is too well known to many who hear 


me; and is the Occaſion: of many ſecret _ 


Mournings. * 


Bur here I am aware, that while I muſt 
be ſuppoſed to have chiefly in view the 
weaker and more ignorant Part of Mankind, 


ſome may be ready to alledge, that I blame 


them when they are not guilty; and that 
the weaker Part of Men are not capable of 
any nice Inquiries into the Grounds of Reli- 


gion; that their Belief in theſe Matters nei- 


ther is nor can be founded on any rational 
Examination; that their Faith is founded on 
lomething elſe, namely, an inward Savour 
and Reliſh which they find in the Doctrines 


and N of F by which this 
E 2 en - 


is intended than this, that the Excellency 


9 1 * f * 7 
3 " HFS 4 VP; 


Religion teſtifies itſelf to be divine. In anſwer 


to which I will frankly acknowledge, that 


the Faith of the vulgar and weaker Part 


of Mankind is chiefly founded on the native 
_ Goodneſs of the Doctrines and Precepts of 


Chriſtianity, or the internal Marks (as they 
are call'd) of its Divinity: And that many 
Controverſies relating to antient Facts and 
Records ſeem plainly above their Capacity. 
And indeed, not only the Faith of the Vul- 


gar, but all ſaving Faith whatſoever, is of 


a nature very different from a mere Con- 
viction of the Underſtanding that the Chri- 


ſtian Religion is divine, wrought by ra- 


tional Arguments, drawn from the Credi- 


bility of the Matters of Fact, and the Mi- 


racles of JESUS and his Apoſtles. For 
though a Man may be perſuaded by ſuch 


Arguments of the Divinity of the Chri- 


ſtian Religion: yet a Conviction of this ſort 
is not of ſuch Conſequence, that we muſt 
ſuppoſe it neceſſarily connected with Sal va- 


tion; without an in ward Senſe of the Good- 


neſs of Chriſtianity, and a prevailing liking 


and regard to its great Deſign; or, as the A- 


ſtle expreſſes it, a receiving the Love of 


the Truth, that we may be ſaved. And 
when the Objection mentions an inward Sa- 
your and Reliſh, upon which the Faith of 


the Vulgar is ſaid to be founded; if no more 


of 
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of the Doctrines and Precepts of Chriſtianity 
is the principal Ground of their Belief; and 


a View of this Excellency of the Chriſtian 


Syſtem, with a prevailing Love to it on the 


account of its Goodneſs, is the chief Reaſon 


which induces them to embrace it; in this 
Senſe, what is aſſerted in the Objection is 


true, but nothing to the purpoſe : For what- 


ever is the Ground on which the Vulgar em- 
brace Chriſtianity, ſince it muſt be perfectly 


conſiſtent with their uſing the Faculty of 
Reaſon as well as they can; no rational 
Creature can be excuſed, who does not exer- 


ciſe his Faculties and Poa in a rational 


manner, but depends intirely on Educa- 


tion and Faſhion ; and embraces whatever 
his Parents, or Guides of any kind, have 


| thought fit to prepare for him, without fur. 
ther Enquiry. But, | 


Thirdly, T here is another Method by 


which theſe Rules of the Apoſtle are tranſ- 
greſſed; namely, when Men not only do not 


examine in. Matters of Religion, but diſcou- 
rage a free 'Trial and Examination in others. 


I grant, indeed, as I have obſerved already, 
that many are running apace to ſomething 


of a contrary Extreme; and ſeem rather to 


be carrying this Matter too far: I do not 


mean, that we can examine the Grounds of 


_ our Aﬀent in religious Matter too exactly; or 
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d chan to inſinuate, that we had ver Ty good 


reaſon for examining at the Reformation, 
when we ſuppoſe things were wrong; but 
that now, when we would ſuppoſe all things 


exactly right, we ought not to indulge ſuch 


a Liberty: This is not what I mean; ſo far 
from it, that I cannot help aſſerting it to be 
a betraying of the Reformation, and the 
Principles upon which it was built. 'The 
Conduct of our Forc-fathers at the Refor- 
mation was very noble and generons, who 
ſcorning to be led blind-fold, or ſuffer their 


Underſtandings to be inſlaved by the mere 


Authority of Men, boldly aſſerted the Cauſe 


of Liberty and Truth againſt the Tyranny 
of the Church, and the reigning Superſtition 
of thoſe days. Free-thinking, therefore, in 


the true Senſe of the Word, is very noble 


and generous, being nothing elſe but this; 


The hearkening to the Voice of ſound Rea- 
ſon, the examining impartially both ſides of 


| the Queſtion, with a Diſpoſition always to 


adhere to the ſtrongeſt Side, and to imbrace 


the Truth wherever it appears, in ſpite of 
all Prejudices, of all the Oppoſition and 
Authority of Men: this is what I can never 
ce&nſure, or apprehend capable of being Car- 
5 ried to an Extreme. What I have in view, 
is of a different nature; That under the pre- 


tence of doing this, many think very unjuſtly 
and nnn. and ſcem fond of reject- 


ing 


LES 
ing Chriſtianity, But then there are ſome on 
the other fide who, perhaps, out of a deſign 
of guarding againft this abuſe of Free-think- 
ing and, Examination in Matters of Religion, 
tho they will not openly aſſert, that Men 
ought not to examine impartially, (as what 

Proteſtant will venture on ſuch an Aſſertion?) 
yet by the ſtrain of their Converſation, by 
their haughty and imperious Carriage, by 
their ſtill putting us in mind of Authority 
and the Opinions and Determinations of Men, 
cannot even in Charity be conſidered other- 
wile than as Diſcouragers of due trial and 
examination in Matters of Religion. Such 
Men will allow no quarter eyen to the ap- 
pearance of Enquiry, be it ever ſo modeſt ; 
but are ever crying out againſt Examination, 
and extolling Authority and ſettled Standards. 
They are not only for putting theſe Standards 
to all thoſe Uſes for which they were com- 
poſed by the Church ; but for extending them 
to others, which ſhe never deſigned, and no 
truely wiſe Man would wiſh them to be put 
to. What they ſeem to aim at is this, That 
we ſhould, in forming our Principles con- 
cerning Religion, prior to any examination of 


| theſe Standards, take it for granted that every 


Doctrine contained in them is juſt and true; and 
mould as little dare to differ from them as from 
the Holy Scriptures themſelves. Now this is 


to put humane Compoſures and Confeſſions of 
Faith 


Faith upon a level with the Sacred Writings . 
which the Church never intended. The Church 


by theſe Confeſſions deſigns to be helpful to 
the Body of the Faithful: nor can we deny 
but ſhe deſigns to exclude from the Holy 
Miniſtry all that cannot come up to theſe 
Confeſſions ; not thinking it fit to allow all 


Mien promiſcuouſly to be Miniſters, whatſo- 


ever be their different Sentiments and Prin- 


ciples. But the Church never deſigned that 
Men in ſettling their Principles, ſhould form 


them by any other Standard than Holy Scrip- 
ture: and whatever value any Man may 
put upon a Confeſſion of Faith, after he has 
examined it and found it agreeable to Scrip- 
ture; yet ſurely whilſt we are only forming 
our Principles, we ought not to make an 

humane Compoſure a Standard, but examine 
all humane Compoſures by the Holy Scrip- 


tures, and agree to them only ſo far forth 


as they agree with this infallible Standard. 
I ſuppoſe no Proteſtant will acknowledge 
that he has any other Sentiment : but I ob- 
ſerve, there are ſome whoſe Carriage bears a 


very different Aſpe& on many occaſions ; 
and who talk of the Confeſſions of the Pro- 


teſtant Churches in ſuch a way, that it's with 
difficulty one can interpret their Meaning in 
any other manner than this; as if they had 
ſaid, © If ever any Scruple ariſe in your 


4 Ads about any Doctrine i in theſe Confeſ- 


« © ſions, 
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© ons, Took upon it as a Temptation of 
« the Devil, reject it with Indignation, and 
never | reaſon about the matter. The 
Devil likes nothing better than to engage 
« us in Reaſonings on theſe Subjects, for then 
he thinks he has us ſure.” Certainly, my 
Reverend Brethren and Fathers, all of us 
muſt own that this is very abſurd; and di- 
rectly contrary to theſe Rules of the Apo- 
ſtle, Pro ve all things, hold ja! that which 
7s good. But I come now to the 


Third General Head I propoſed; namely, to 
take notice of ſome things that ſeem proper 
to be obſerved by the Miniſters of the Go- 

ſpel, and all ſuch as wiſh well to the Cauſe 


of divine Revelation. 


AN D Firſt, ſeeing many are but too ready 
to deſpiſe Propheſyings, let all who with 
well to the Cauſe of Revelation manage 

with all honeſt and prudent Methods: And 
with this VIEW, in the , 


1% PLACE, let us never cry out againſt 
a ſober and free Inquiry into the Grounds of 
Religion; or pretend that Men have not a 
Right to examine what is propoſed to their 
Aſſent: this is ſurely their natural Right, and 
it were happy if they would uſe it. It is 
the buſineſs eſpecially of ſuch as wiſh well 
F to 


1 


to Revelation, to engage the World in an 
impartial Inquiry; ; for Revelation is a Cauſe 
which .can never be advanced, and can 


never flouriſh, by any other Method: let us 


therefore invite Men to the ſtricteſt Exami- 


nation, and offer them our Reaſons with 
calmneſs and modeſty; baniſhing far from 
us all Pride, all ſhew of Diſdain at their 
preſuming to call in queſtion what we al- 
ledge. Again, when we reaſon, let us not 
knock down our Adverſary at every turn 
with Arguments from Authority, and think 
it ſufficient to anſwer all Objections by this, 


that we are on the ſide of the Eſtabliſhment : 


this indeed is proper enough for a Magiſtrate 
or a Judge, in matters that properly fall 
under his Cognizance as ſuch ; for oſt- times 
a Magiſtrate muſt not allow eſtabliſhed Rules 
to be diſputed ; he is not to argue, but ule 
Authority. Nor is it unreaſonable many 
times for private Perſons, whatever are their 
private Opinions, to ſhow a Deference for 


what is eſtabliſhed, and agreeable to the gene- 


ral Sentiments of a Country ; and it frequently 
proceeds merely from Rudeneſs and Ill- man- 


ners, or from Levity and Ignorance of the 


World, that private Perſons in mixed Com- 
panies, without conſidering who are preſent, 


take upon them to attack and rid icule what 
is agreeable to Forms commonly received. 


But after all, that any Forms are eſtabliſhed, 
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is no ſure Argument that they are good: for 


Truth and Reaſon do not depend upon Votes, 


but are the lame, whether they be eſtabliſhed 
or not: and it's great weakneſs, and does vaſt 
prejudice to our Cauſe, to defend it rather 
by Authority than Reaſon; for it tempts our 
Adverſaries to believe we cannot defend it 
any other way. When we pretend therefore 


to reaſon, let us abſtract from Authority; 


and as we ſhould offer our own Reaſons with 
Calmneſs and Modeſty, ſo let us hear all 


that our Adverſaries have to ſay with the 


ſame Calmneſs of Temper. Nay, let us en- 


courage them, when it may be proper, to 
bring forth all their Objections with the 


greateſt freedom; and make no unkind uſe 


of any freedom they take with us on ſuch 


Occaſions. Let us addreſs them as Joſhua 
did the People of Iſrael, Joſhua xxiv. 15. 


And if it * evil to you to ſerve the 


Lord, chaſe you this day whom you will 


ſerve, whether the Gods whom your Fathers 
ſerved, that were on the other ſide of the 


Flood, or the Gods of the Amorites, in whoſe 
Land ye dwell: Or, as the Prophet Elifaß 
did the People in his time, 1 Kings xviii. 
21. How long will ye halt betwixt two 
opinions f if the Lord be God, follow Him; 

it if Baal, then follow him. Aſter theſe ex- 


amples, let us not in our Reaſonings put on 
3  magiſterial 


. * 3 * | 
: magiſterial Airs; nor pretend to dictate, chreaten 
or impoſe. | 


⁊ ah, Lerusgive up all weak Ae 5 
owning the Truth in every Caſe, and ac- 
knowledging a difficulty where it really 
appears: for Ingenuity 1s very engaging, 
wherever it is found; and by a Condu@ of 
- this nature we ſhall more readily gain up- 
on our Adverſary, than if we obſtinately 
defend every point, whether right or 
wrong. 


THERE was never any Cauſe, perhaps, 
which has not been ſo unlucky as to be 
: weakly defended by ſome or other, who 
undertook to maintain it ; and perhaps the 
beſt Cauſes have ſuffered this way as much as 
any other: for ſome, of a very good Meaning, 
but whoſe Judgment has been no way equal 
to their Zeal, may have ſtretched ſome things 
too far, and perhaps laid as much ſtreſs on 
ſmaller things as on the greateſt. They may 
perhaps have taken ſome Points into the 
Controverſy, which have had no relation to 
the main Cauſe, and made them as eſſential 
as the Points that were moſt fundamental. 
In proceſs of time, ſeveral of theſe additio- 
nal parts may have been found precarious, 
ſeveral of them abſolntely falſe in the opi- 
nion of the generality of ſober Men. This 
may 
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may have been a mighty prejudice to the 
main Cauſe itſelf ; for while ſome parts of 
the Scheme were found falſe, and ſuch 
parts as have been declared fundamental by 
its Patrons, the whole Scheme has been up- 
on this account rejected; which would never 
have happened, but thro ſuch a . 
ment. | | 


Now let all of us beware of ſuch Con- 
duct: let us always own the Truth; let us 
{ſeparate the main Cauſe from Points that 
have little or no Connexion with it; let us 
carefully avoid lay ing the ſtreſs where it is 
not needful ; and be always ready to give 
up all weak Arguments, however much in- 
ſiſted on by others. 


AND the rather, that we live in an Age 
ſo enlightned, when weak Arguments and 
bad Reaſonings will not paſs ſo well as for- 
merly ; when the height of Zeal will not 
atone for any Failures in point of Conduct: 
But, on the contrary, a Man only expoſes 
himſelf, if his Arguments are not proportioned 
to his warmth. In ſuch an Age, let us be- 
ware of giving our Adverſaries any advan- 
tage from our * in managing our 
Cauſe. 


i 
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340) „Lx x us be pious and virtuous Our- 
ſelves; and in the whole of our Conduct ap- 
pear not only free from Crimes, but above 
the Suſpicion of them. Let us behave with 
that ingenuity that every thing ſhall ap- 
pear open and fair, without Trick and Diſ- 
fmulation : and when we profeſs to believe 
the Goſpel of JESUS, and to have a firm 


Expectation of the Happineſs of Heaven; 


let, us not appear to be as much attached 
to the things of this preſent World, as others, 


who according to their Schemes can have 


no ſuch Certainty of a future State. Let us 
not call others to live as Pilgrims and Stran- 
gers on earth, to raiſe their Thoughts above 
the World; whilſt at the ſame time we ap- 

pear perfectly devoted to the Intereſts of the 
preſent Life, and purſue them with all the 
Cunning and worldly Wiſdom of our carnal 

Neighbours. Let us not preſs others to 
moderate their Deſires and Purſuits of the 
Riches, the Pleaſures, and Honours of the 
World; while we graſp at them with the 
greateſt Eagerneſs ourſelves, and do not ſtick 
at diſhononrable and unhandſome Methods 
to procure them: but let us appear to have 
a lively Senſe of divine Things; and let 
us endeayour to conyince the World of this, 
rather by our Actions than our Words. And, 


athhy, 
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athh, Lr us be at peace among ours 
ſelves, and bear with one another according 
to the Rules of the Goſpel. Alas ! my Bre- 
thren, our united Forces are little enough to 
ſtop the Torrent of Infidelity ; laying aſide 
therefore all ſmaller Differences, let us join 
all Hands not againſt the Perſons, but the 


Cauſe of the Infidels. This is much better 


Employment than to tear and devour one 
another; and thus to heighten Men's Preju- 
dices againſt Religion and religious Nen, 
when we ſhew them that we are pro 
ſour and malicious, and as little, if not le 
able to regulate our Paſſions, and govern 
our 'Tempers, than others. All theſe Methods, 
my Brethren, are neceflary to be obſerved, 
conſidering how many now-a-days are ready 
to deſpiſe Propheſyings; and perhaps by ſtrict- 
ly obſerving theſe Methods, we may in time 
put a ſtop to the ſpreading of Infidelity, 
through the Bleſſing of our God, whoſe Aſ- 
ſiſtance and Direction we are ever to implore. 
But again, in the 


Second Place, As ſome are too ready to 
deſpiſe Propheſyings, and reje& divine Re- 
velations without trial, on whoſe account a 
particular fort of Conduct is needſul; ſo, on 
the other hand, there are others wha API 
grels the other two Rules of the Apoſtle, 
Prove © 
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duct _ to be different. 
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Prove all things ; Hold rap that a bich 


zs good. Their Principles are rather owing 
to Chance, than any Inquiry or Examination: 
They believe every Spirit, and take the whole 
of their Religion on truſt : and as we all know 
what great Numbers there are of this ſort, 
and bow injurious their Conduct is to true 


Religion; we ought not be unconcerned 


SpeQators, but endeayour, if " pollibly, to 


provide ſome Remedy. 


INDEED there have Son times when 
perhaps it was the Intereſt of the Clergy, 


ho had other Deſigns than the real Ad- 
vancement of Piety Virtue and true Re- 


ligion, to keep the Laity as much in the 


dark as poſſible; their Tenets and Dectrines 


would not bear the Light : ſuch Churchmen 
were not concerned how little Men thought 
for themſelves, or how much they truſted 
to others; ſince they themſelyes were the 
Guides -and ſovereign Directors of their Con- 


ſciences. It was not for the Intereſt of ſuch 


Men to encourage Examination; it was ra- 
ther their Buſineſs abſolutely to diſcourage 
it, and in its ſtead to recommend blind O. 


bedience and an ane Faith. 


Bur as this is not our Caſe, our Con- 


As Chriſtianity at firſt was not pro- 
pagated by Force, but ſubmitted to a 
free and impartial Examination; ſo it was 
by means of a free Inquiry, that after 
the dark and corrupt Ages of the Church, 
the Proteſtants reformed ſo many of the 
Errors and Abuſes of the church of 
Rome: And its only an impartial In- 
quiry, and free Search, that, according to 
the ordinary Courſe of things, can pre- 
ſerye Religion in any meaſure of Purity. 
For if we take up our Principles on truſt, 
and embrace any Scheme that's offer d 
to us without Examination, we may come 
to embrace the moſt abſurd Things in 
Nature. 
Ap . all who wiſh well to 
the Purity of Religion, and to the real 
Intereſt of divine Revelation, ſhould en- 
deayour to accuſtom Mankind to make 
ule of their rational Faculties, and ex- 
amine for themſelyes in Matters of Re- 


ligion. 


Wx, that are Miniſters of the Goſpel, 
have a conſiderable hand in forming 
the Principles of the far greateſt Body 
of the People, and ought not to Gat 
with them merely by way of Authority: 
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we ought not 1 to inſtruct them to ho- 


lieve ſo or ſo, but offer them Reaſons, 
as they are capable, to underſtand them 
and endeavour to find out the ſhonef 


and plaineſt Reaſons for the lower Part 


of Mankind, that they may not depend 


merely on Authority, but be able to 


give a Reaſon of their Faith * - 


in God. 


It's true, indeed, there are many of 
the weaker ſort not fit for nice Reaſon- 


ing; and if they begin to examine, they 


very often turn to wrong Subjects: no- 


thing will ſerve them but to determine 
the moſt ſublime Doctrines of Religion, 


or the niceſt Parts of the Conſtitution 
of a Church; and frequently they are 


fonder of knowing what is proper for 
their Guides and Teachers in the moſt 


difficult Caſes, and in which good and 
wiſe Men may differ, than underſtand- 


ing what is proper for themſelves. There 
is one Subject in particular, which great- 
ly exerciſes them; the Caſe of Separa- 
ration from eftabliſhed Churches: and we 
find them very curious and attentive af- 


ter whatever can warrant it, being very 


unwilling to miſs any handle for this 


of 


| all; but 
to 'the - Examination of thoſe Subjects 
that are at once moſt. obvious to their 
Capacities, and of the greateſt moment 


1 


of dividing, than uniting; a8 chink. 
ing Religion conſiſts far more in ſhow-= rs 
ing an Abhorrence to what is wrong in 
the Conſtitution of a Church, than pu- 
rifying themſelves from every ching that's , 


vicious and immoral in their private 


Character. And, indeed, the Abule of Þ 
this Rule of the Apoſtle, by ſuch ag 


are called Free-thinkers on the one hand, 


and the weaker ſort on the other; and 
the Abuſe of the excellent Principle of 
the Right of private Judgment, which 
is founded upon it, is the ſtrongeſt Ob- 
jection which the Admirers of the Po- 
piſh Implicit Faith can form againſt this 


grand Foundation of the Proteſtants. 
But the true way of removing the Force 


itſelf, for this would ruin 
y turning the Minds of Men 


in their Lives. 


AND therefore, let us that are Mini- 


ſters be at due pains in this matter: let 
us inculcate this Rule of the Apoſtle, 


with a ſuitable Force; and lay before 


our People the Grounds of Religion, and 


the 


lis ( biection, is not by giving up 
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the great Principles of it, with all Plain- 
neſs and Ferſpicuity. 


AND May God preſerve us in this 

 Jfland from a Deluge of Scepti- 

 Ciſm and Deiſm, on the one hand; 
and implicit Faith and blind Obe: 
dience, on the other. Amen, 
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